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DIO CHRYSOSTOM IN EXILE: OR. 36.1 AND THE DATE OF THE
SCYTHIAN JOURNEY
In the opening chapter of his thirty-sixth oration, Dio Chrysostom tells his listeners how
in the course of a journey ‘through the lands of the Scythians to that of the Getae’, he
stopped over in the city of Borysthenes (Olbia) ‘in the summer after my exile’ (τὸ θέρος
… μετὰ τὴν φυγήν).1 Dio had been exiled by Domitian, probably in A.D. 83 or 84; since
his exile ended after the death of Domitian in September 96, it is generally accepted that
his visit to Borysthenes took place in the summer of 97.2
This seemingly straightforward dating, however, disagrees with the information
found elsewhere in the writings of Dio. Later in the thirty-sixth oration, a certain
Hieroson, an ‘old and respected’ citizen of Borysthenes expresses both his pleasure at
Dio’s visit to their city and his hope that ‘your time (with us) will not be long, and
that you will be lucky and return home as soon as possible’ (Or. 36.25 οὐ μέντοι
πολύν τινα χρόνον ἡγούμεθα ἔσεσθαι τοῦτον οὐδὲ βουλόμεθα, ἀλλά σε εὖ
πράξαντα οἴκαδε κατελθεῖν τὴν ταχίστην). This seems to imply that, for the moment,
Dio is not free to return to his homeland.3
In his twelfth or ‘Olympian’ oration, Dio describes a journey ‘to the Danube and the
lands of the Getae’ (Or. 12.16–19):
καὶ γὰρ δὴ τυγχάνω μακράν τινα ὁδὸν τὰ νῦν πεπορευμένος, εὐθὺ τοῦ Ἴστρου καὶ τῆς
Γετῶν χώρας ἢ Μυσῶν, ὥς φησιν Ὅμηρος κατὰ τὴν νῦν ἐπίκλησιν τοῦ ἔθνους. ἦλθον δὲ
οὐ χρημάτων ἔμπορος οὐδὲ τῶν πρὸς ὑπηρεσίαν τοῦ στρατοπέδου σκευοφορῶν ἢ
βοηλατῶν, οὐδὲ πρεσβείαν ἐπρέσβευον συμμαχικὴν ἤ τινα εὔφημον, τῶν ἀπὸ γλώττης
μόνον συνευχομένων, γυμνὸς ἄτερ κόρυθός τε καὶ ἀσπίδος, οὐδ᾽ ἔχον ἔγχος, οὐ μὴν
1 Or. 36.1. In the article, Dio will be quoted after the edition of H. von Arnim (Berlin, 1893–6). The
translations of Dio and other authors are our own.
2 The scholarly debate on Dio’s exile is extensive; see, most recently, F. Stini, Plenum exiliis mare:
Untersuchungen zum Exil in der römischen Kaiserzeit (Geographica Historica, 27) (Stuttgart, 2011),
233, with references to the older literature.
3 Thus H. von Arnim, Leben und Werke des Dio von Prusa (Berlin, 1898), 302: ‘der durch die
Borysthenica selbst §25 bezeugten Thatsache, dass Dio als Verbannter nach Borysthenes kam. Das
εὖ πράξαντα οἴκαδε κατελθεῖν τὴν ταχίστην kann nur auf die Restitution bezogen werden’;
C. Bost-Pouderon, Dion de Pruse dit Dion Chrysostome. Œuvres (Paris, 2011), 212: ‘Ce souhait
formulé par Hiéroson donne a comprendre que le séjour de Dion à Borysthène a eu lieu pendant
l’exil du rheteur’. Though Hieroson’s words have been interpreted as a uaticinium ex euentu (von
Arnim (this note), 301; D.A. Russell, Dio Chrysostom Orations VII, XII, XXXVI [Cambridge,
1992], 211; H.-G. Nesselrath, Dion von Prusa, Menschliche Gemeinschaft und göttliche Ordnung:
die Borysthenes-Rede [SAPERE, 6] [Darmstadt, 2003], 12), they may be no more than a conventional
formula: in the opening lines of the Iliad, for instance, Chryses addresses a similar sentiment to
Agamemnon (Il. 1.19), though Homer’s audience knows well enough that the king’s homecoming
will not be a happy one. See also G. Ventrella, ‘Dione di Prusa fu realmente esiliato? L’orazione tre-
dicesima tra idealizzazione letteraria e ricostruzione storico-giuridica’, Emerita 77 (2009), 33–56,
esp. 46 n. 26.
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οὐδὲ ἄλλο ὅπλον οὐθέν. ὥστε ἐθαύμαζον ὅπως με ἠνείχοντο ὁρῶντες. οὔτε γὰρ ἱππεύειν
ἐπιστάμενος οὔτε τοξότης ἱκανὸς ὢν οὔθ᾽ ὁπλίτης, ἀλλ᾽ οὐδὲ τῶν κούφων καὶ ἀνόπλων
[τὴν βαρεῖαν ὅπλισιν στρατιωτῶν οὐδ᾽] ἀκοντιστὴς ἢ λιθοβόλος, οὐδ᾽ αὖ τεμεῖν ὕλην ἢ
τάφρον ὀρύττειν δυνατὸς οὐδὲ ἀμῆσαι χιλὸν ἐκ πολεμίου λειμῶνος πυκνὰ
μεταστρεφόμενος, οὐδὲ ἐγεῖραι σκηνὴν ἢ χάρακα, ὥσπερ ἀμέλει ξυνέπονται τοῖς
στρατοπέδοις πολεμικοί τινες ὑπηρέται· πρὸς ἅπαντα δὴ ταῦτα ἀμηχάνως ἔχων ἀφικόμην
εἰς ἄνδρας οὐ νωθροὺς οὐδὲ σχολὴν ἄγοντας ἀκροᾶσθαι λόγων, ἀλλὰ μετεώρους καὶ
ἀγωνιῶντας καθάπερ ἵππους ἀγωνιστὰς ἐπὶ τῶν ὑσπλήγων, οὐκ ἀνεχομένους τὸν χρόνον,
ὑπὸ σπουδῆς δὲ καὶ προθυμίας κόπτοντας τὸ ἔδαφος ταῖς ὁπλαῖς· ἔνθα γε ἦν ὁρᾶν
πανταχοῦ μὲν ξίφη, πανταχοῦ δὲ θώρακας, πανταχοῦ δὲ δόρατα, πάντα δὲ ἵππων, [πάντα
δὲ ὅπλων] πάντα δὲ ὡπλισμένων ἀνδρῶν μεστά· μόνος δὴ ἐν τοσούτοις φαινόμενος
ῥᾴθυμος ἀτεχνῶς σφόδρα τε εἰρηνικὸς πολέμου θεατής, τὸ μὲν σῶμα ἐνδεής, τὴν δὲ
ἡλικίαν προήκων.
As a matter of fact, I have just travelled a long way directly from the Danube and the land of the
Getae, or Mysians, as Homer calls them with the modern name of the tribe. I did not go as a
salesman nor as a carrier or cattle-driver assisting the army, nor was I an envoy going to an
ally or carrying a congratulation, people who pray with their lips only. No, I went ‘unarmed,
without a helmet or a shield or a spear’—or any other weapon for that matter. Therefore, I won-
dered if they would stand the sight of me: I did not know how to ride, nor was I any good with a
bow or in close combat, no more than I could throw a javelin or a stone like the light-armed and
unarmed soldiers. I could not cut a tree or dig a trench or cut fodder in the meadow of the
enemy, ‘constantly watching my back’, or raise a tent or a rampart, like those military helpers
that follow the troops. Having no skills for all those things, I came to men who were no lazy-
bones wasting their time listening to speeches, no, they were proud and spirited like race horses
before the barriers, accepting no delay and, in their eagerness and temper, stamping their hooves
on the ground. I saw swords everywhere, cuirasses everywhere, javelins everywhere, and every-
thing was full of horses and full of armed men. In all that, I showed up alone, a completely
undisturbed and most peaceful spectator of war, with a weak body and an advanced age.4
The speech was held in Olympia during the Games,5 and 97 was an Olympic year, but
Borysthenes and Olympia are 1,300 km apart as the crow flies. If Dio’s visit to
Borysthenes took place in the summer of A.D. 97, as the majority view would have it,
it is difficult to see how Dio could have been in Olympia by August of the same year.
In the first ‘Discourse on Kingship’, Dio relates how, wandering over the Peloponnese
in the guise of a beggar, he met an old woman with prophetic powers who foretold him
‘that the time of wandering and sufferings shall not last much longer, neither for yourself
nor for the rest of mankind’ (Or. 1.55 ὅτι οὐ πολὺς χρόνος ἔσοιτό μοι τῆς ἄλης καὶ τῆς
4 Compare the self-deprecation in the introduction to the ‘Euboian’ oration, Or. 7.1. The year of Dio’s
birth is not known; probably no later than 50, possibly as early as 40 (C.P. Jones, The Roman World of
Dio Chrysostom [Cambridge, MA, 1978], 133: ‘ca. A.D. 40–50’; H. Sidebottom, ‘Dio of Prusa and the
Flavian dynasty’, CQ 46 [1996], 447–56, at 450: around 41; M. Weißenberger, Der Neue Pauly 3.621:
‘um 40’). Surrounded by tough, battle-hardened soldiers and recently enlisted recruits still in their teens,
even a forty-year-old who by his own admission was unable to use a spade would have good reason to
feel that he had ‘a weak body and an advanced age’.
5 Cf. Or. 12.25. According to H.-J. Klauck, Dion von Prusa, Olympische Rede oder über die erste
Erkenntnis Gottes (SAPERE, 3) (Darmstadt, 2002), Or. 12.18–20 describes preparations for a cam-
paign and, therefore, the speech must have been held in a year when the Romans were at war with
the Dacians, but the activities described by Dio were part of a military routine that could have
been observed in any army camp; in any case, a state of continual tension existed along the
Danube border. Dio’s passing reference to ‘our enemies, the Getae’ in Or. 48.5 (not 43.5), which
was held in 105/6, hardly refers to his experiences ten or twenty years earlier.
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ταλαιπωρίας, οὔτε σοί, εἶπεν, οὔτε τοῖς ἄλλοις ἀνθρώποις). This obvious reference to
the impending death of Domitian places Dio’s encounter with the prophetess in A.D. 95
or 96, and no later than the summer of 96 (Domitian died in September).
Von Arnim, in accordance with other editors before and after his time,6 took μετὰ τὴν
φυγήν in 36.1 to be a later interpolation. The elimination of the phrase would allegedly
resolve the apparent contradiction between 36.1 and 36.25:7 the visit to Borysthenes
described in Or. 36 took place at a date when Dio was still in exile. Von Arnim would
therefore place it in the summer of 95,8 whereas the most recent commentator,
Nesselrath, argues in favour of 96.9 Either hypothesis would give Dio sufficient time to
reach Olympia in time to report on his ‘recent journey’ at the Olympics of 97.
An entirely different approach to the problem is taken by C.P. Jones. Rejecting the
excision of μετὰ τὴν φυγήν as ‘a desperate measure’,10 Jones postulates two journeys to
the northern Black Sea: one in 96–97 and a later one in 101—an Olympic year—where
Dio travelled ‘in the emperor’s entourage’,11 this latter journey being the one described
in Or. 12. It was during the first voyage that Dio learned of Domitian’s death; on the
homeward leg of his journey, he stopped over in Borysthenes in the summer of 97.
Although this eliminates the apparent chronological incompatibilities between Or. 12
and Or. 36, it fails to resolve the internal contradictions within Or. 36.1 and 36.25; if
Dio had arrived in Borysthenes with the news that his banishment had been lifted,
Hieroson’s words seem out of place. Furthermore, to Dio’s Prusan audience, the
‘end’ of Dio’s exile would be the date on which he returned to his hometown; thus,
to their ears, an event taking place on Dio’s way home would not be ‘after the exile’.
In fact, it is highly unlikely that Dio visited either Olympia or Borysthenes in the
summer of 97. A section of the forty-fifth oration, held in Prusa, is devoted to an apo-
logia for his inactivity in that year (Οr. 45.2):
τελευτήσαντος δὲ ἐκείνου καὶ τῆς μεταβολῆς γενομένης ἀνῄειν μὲν πρὸς τὸν βέλτιστον
Νέρβαν. ὑπὸ δὲ νόσου χαλεπῆς κατασχεθεὶς ὃλον ἐκεῖνον ἐζημιώθην τὸν καιρόν,
ἀφαιρεθεὶς αὐτοκράτορος φιλανθρώπου κἀμὲ ἀγαπῶντος καὶ πάλαι φίλου.
When that man [Domitian] had died and things had changed, I was on my way to my dear
Nerva. Yet, a severe illness kept me back, and I missed that opportunity completely, when I
was deprived of an emperor who was humane and loved me, being, as he was, an old friend.
If Dio had returned to Prusa in the summer of 97 after more than ten years of absence, he
could not, and would not, be expected to embark on a new, long journey before October 1
(the latest possible departure date to be sure of reaching Rome before the end of the sailing
season). Had he spent the summer in Borysthenes, he would not need to excuse his inaction
on grounds of ill health; had it been spent inOlympia, he could not claim to have been too ill
to travel. Nerva died in January 98, and by the time the sailing season opened, news of the
emperor’s death had reached Prusa and forced Dio to cancel his travel plans.
6 A. Emperius, Dionis Chrysostomi Opera Graece (Brunswick, 1844), 501; Russell (n. 3), 211;
Nesselrath (n. 3), 66; also Bost-Pouderon (n. 3), 203: ‘probable interpolation’.
7 Von Arnim (n. 3), 302.
8 Von Arnim (n. 3), 305.
9 Nesselrath (n. 3), 13.
10 Jones (n. 4), 51.
11 Jones (n. 4), 53; cf. Bost-Pouderon (n. 3), 203. That Dio travelled in Trajan’s party is, however,
difficult to reconcile with his claim to have moved unnoticed among the soldiers; nor would a member
of the imperial entourage be expected to cut wood or dig trenches.
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A third possibility, which has received little attention,12 is that μετὰ τὴν φυγήν in Or.
36 refers not to the conclusion of Dio’s exile, but to its beginning, that is the date of his
banishment from Rome.
The word φυγή is an action noun derived from the root of φεύγω. It may denote
flight or escape in the face of an enemy or some other imminent peril, but in
post-Homeric Greek it also signifies the expulsion from one’s native country as a pun-
ishment or a political measure. According to aspect and context, the verb may describe
either the action of ‘going into exile’ or the state of ‘being in exile’.13 The noun φυγή
has the same semantic range: in addition to the older meaning ‘flight, escape’, it also
denotes an ‘exile’, and both meanings may be analysed either as an action or as a
state, according to context.
The two different meanings may be illustrated by two examples from Thucydides: δι᾽ ὃ
δὴ καὶ ἡ φυγὴ αὐτῷ ἐγένετο ἐκ Σπάρτης δόξαντι χρήμασι πεισθῆναι τὴν ἀναχώρησιν,
‘therefore he had to go into exile from Sparta, because he was thought to have been bribed
intowithdrawing’ (Hist. 2.21.1)∼ καὶ γενομένῳ παρ᾽ ἀμφοτέροις τοῖς πράγμασι, καὶ οὐχ
ἧσσον τοῖς Πελοποννησίων διὰ τὴν φυγήν, καθ᾽ ἡσυχίαν τι αὐτῶν μᾶλλον αἰσθέσθαι,
‘since I was present at both sides, especially among the Peloponnesians due to my exile,
I could observe things there quietly’ (Hist. 5.26.5).
In other words, since φυγή can mean both ‘going into exile’ and ‘being in exile’, the
question is whether our particular context would make one interpretation more natural
than the other. Most interpreters have taken it for granted, though without stating it
explicitly, that the phrase μετὰ τὴν φυγήν would automatically carry the latter meaning,
since the preposition μετά ‘after’ would force us to see the exile as something completed
and therefore as a state in the past. In English, a phrase such as ‘after his exile’ would
have this meaning in most cases, even though an internet search yields examples which
imply that the exile is in fact still a reality at the time of the action in question (for
instance, ‘This scene takes place in Mantua, where Romeo is staying after his exile’).14
In his commentary to Or. 36, D.A. Russell points to Or. 40.12 as an argument
against the authenticity of the phrase μετὰ τὴν φυγήν:15 καὶ γὰρ ἦν γελοῖον μετὰ
φυγὴν οὕτως μακρὰν καὶ πράγματα τοσαῦτα καὶ τύραννον ἐχθρὸν δεῦρο
ἀφικόμενον … ἔπειτα ἐνταῦθα ὥσπερ ἐν λιμένι ναυαγεῖν, ‘it was ridiculous, after
such a long exile, so many troubles and a tyrannical foe, to return home … and then
to suffer shipwreck here’. The line of thought seems to be that, if Dio uses μετὰ
φυγήν in the meaning ‘after (the end of) the exile’ in one speech, he would not have
used μετὰ τὴν φυγήν in the meaning ‘during the exile’ in another speech. Russell
implies that the preposition μετά determines the aspect of the noun—at least in Dio’s
own idiom.
12 Briefly, P. Desideri, Dione di Prusa: un intellettuale Greco nell’impero Romano (Messina,
1978), 361 n. 4. T. Whitmarsh, ‘Greece is the world: exile and identity in the Second Sophistic’,
in S. Goldhill (ed.), Being Greek under Rome: Cultural Identity, the Second Sophistic and the
Development of Empire (Cambridge, 2001), 293 n. 109; rejected by Nesselrath (n. 3), 66 n. 4:
‘doch ist eine solche Auffassung der Worte weder natürlich noch nahe liegend’. Ventrella argues
for dating the visit to Borysthenes ‘nello stesso anno in cui ebbe inizio la sua φυγή’ ([n. 3], 46
n. 26) and that Dio was never formally exiled ([n. 3], 49); cf. T. Bekker-Nielsen, ‘Die Wanderjahre
des Dion von Prusa’, in E. Olshausen, V. Sauer (edd.), Mobilität in den Kulturen der antiken
Mittelmeerwelt (Geographica Historica, 31) (Stuttgart, 2014), 9.
13 LSJ s.v. III.3 ‘go into exile, live in banishment’.
14 The example has been taken from the internet (retrieved 8 August 2014 from http://pages.towson.
edu/quick/romeoandjuliet/act5.htm).
15 Russell (n. 3), 211.
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We have surveyed all examples where μετά is combined with φυγήν in Greek texts
until A.D. 300. There are several examples where the most straightforward interpretation
is in fact ‘after his exile ended’:
• Isocrates, De bigis 11.7: πάντων δ᾽ ἂν εἴη δεινότατον, εἰ τοῦ πατρὸς μετὰ τὴν
φυγὴν δωρεὰν λαβόντος ἐγὼ διὰ τὴν ἐκείνου φυγὴν ζημιωθείην (‘the worst
thing would be if, whereas my father was recompensed after his exile, I was punished
owing to his exile’).
• Dionysius of Halicarnassus, Dinarchus 3: ἱστοριῶν τῶν Φιλοχόρου καὶ ἐξ ὧν αὐτὸς
περὶ αὐτοῦ ξυνέγραψεν ἐν τῷ λόγῳ τῷ κατὰ Προξένου, ὃς εἴρηται μὲν μετὰ τὴν
φυγήν (‘according to Philochorus and what he has written himself in the speech
against Proxenus, which he delivered after the exile’).
• Dionysius of Halicarnassus, Dinarchus 9: ἐπεὶ δ᾽ ἀναγκαία πρὸς ταῦτα ἡ τῶν
χρόνων διάγνωσις, τοὺς Ἀθήνησιν ἄρξαντας, ἀφ᾽ οὗ Δείναρχον ὑπεθέμεθα
γεγονέναι χρόνου, μέχρι τῆς δοθείσης αὐτῷ μετὰ τὴν φυγὴν καθόδου,
γενομένους ἑβδομήκοντα, προθήσομεν (‘since it is necessary to know the age,
we will start with the archons of Athens from the time where I have put Dinarchus’
birth until he was allowed to return after the exile, all in all seventy years’).
• Plutarch, Alcibiades 32.2: οὔτ᾽ εἰκὸς ἦν οὕτως ἐντρυφῆσαι τοῖς Ἀθηναίοις μετὰ
φυγὴν καὶ συμφορὰς τοσαύτας κατερχόμενον (‘Alcibiades would hardly have
treated the Athenians with such contempt after an exile and such calamities’).
• Plutarch, Cicero 33.7: κατῄει δὲ Κικέρων ἑκκαιδεκάτῳ μηνὶ μετὰ τὴν φυγήν
(‘Cicero returned home fifteen months after his exile’).
• Dio Chrysostom, Oratio 40.12: quoted above.
• Appian, Bellum Civile 1.8.75: τοῦ δ᾽ ἐπιόντος ἔτους ὕπατοι μὲν ᾕρηντο Κίννας τε
αὖθις καὶ Μάριος ἕβδομον, ᾧ μετὰ φυγὴν καὶ ἐπικήρυξιν … τὸ μάντευμα ὅμως
ἀπήντα τὸ τῶν ἑπτὰ νεογνῶν ἀετῶν (‘the following year Cinna was elected consul
for the second and Marius for the seventh time; after an exile and a proscription, the
latter saw the fulfilment of the prophecy of the seven young eagles’).
However, there are many more examples where the events take place after the beginning
of an exile or a flight, but before the person returns to the place he had been forced to
leave:
• Diodorus Siculus, Bibliotheca 30.22.1: ὅτι ὁ Αἰμίλιος μετὰ τὴν φυγὴν Περσέως
ἐπεζήτει τὸν νεώτερον τῶν υἱῶν Πόπλιον Ἀφρικανόν (‘after the flight of
Perseus, Aemilius looked for his younger son, Publius Africanus’).
• Dionysius of Halicarnassus, Antiquitates Romanae 8.29.1: καὶ μετὰ τὴν φυγὴν οὐκ
ἀπεστράφητέ με καταφρονήσει τῆς τότε τύχης (‘not even after my exile did you
turn away from me and look down on my fate at the time’).
• Josephus, Antiquitates Judaicae 7.267: μετὰ γὰρ τὴν Δαυίδου φυγὴν οὔτε
ἀπεκείρατο λυπούμενος οὔτ᾽ ἐκάθηρε τὴν ἐσθῆτα (‘after the flight of David, he
was so sad that he did not cut his hair, nor did he wash his clothes’).
• Plutarch, Aristides 26.2: μετὰ γὰρ τὴν Θεμιστοκλέους φυγήν φησιν ὥσπερ
ἐξυβρίσαντα τὸν δῆμον ἀναφῦσαι πλῆθος συκοφαντῶν (‘after the exile of
Themistocles, the people were insolent and produced an abundance of sycophants’).
• Plutarch, Camillus 23.2: τὸ δὲ πλεῖστον αὐτῶν καὶ μάλιστα συντεταγμένον ἐχώρει
πρὸς τὴν Ἀρδεατῶν πόλιν, ἐν ᾗ διέτριβε Κάμιλλος ἀργῶν ταῖς πράξεσι μετὰ τὴν
φυγὴν καὶ ἰδιωτεύων (‘the largest and best organized of them marched against the
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city of Ardea, where Camillus had been staying since his exile, as a private man
without any business of his own’).
• Plutarch, Eumenes 6.1: ὁ Νεοπτόλεμος δὲ μετὰ τὴν φυγὴν ἀφικόμενος πρὸς
αὐτούς, τήν τε μάχην ἀπήγγελλε καὶ παρεκάλει βοηθεῖν (‘Neoptolemus came to
them after his flight, told them about the battle and asked for their help’).
• Plutarch, Themistocles 21.5: πολὺ δ᾽ ἀσελγεστέρᾳ καὶ ἀναπεπταμένῃ μᾶλλον εἰς
τὸν Θεμιστοκλέα βλασφημίᾳ κέχρηται μετὰ τὴν φυγὴν αὐτοῦ καὶ τὴν καταδίκην
ὁ Τιμοκρέων (‘Timocreon’s slander against Themistocles was much more uninhib-
ited and extravagant after the latter’s exile and condemnation’).
• Plutarch, Apophthegmata Laconica 230F: ἐπαινοῦντος δ᾽ αὐτοῦ ἐν Τεγέᾳ μετὰ τὴν
φυγὴν τοὺς Λακεδαιμονίους, εἶπέ τις ‘διὰ τί οὖν οὐκ ἔμενες ἐν Σπάρτῃ ἀλλ᾽
ἔφυγες;’ (‘when he commended the Spartans in Tegea after his exile, someone
said: “Why did you go into exile instead of staying in Sparta?”’).
• Plutarch, De tranquillitate animi 467C: ἐφυγαδεύθη Διογένης· ‘οὐδ᾽ οὕτως κακῶς’·
ἤρξατο γὰρ φιλοσοφεῖν μετὰ τὴν φυγήν (‘Diogenes was exiled: “That is not that
bad.” For he started his career as a philosopher after his exile’).
• Plutarch, De exilio 601F: οὗτος μὲν γὰρ ἐν Ἀλεξανδρείᾳ μετὰ τὴν φυγὴν πρῶτος
ὢν τῶν Πτολεμαίου φίλων οὐ μόνον αὐτὸς ἐν ἀφθόνοις διῆγεν ἀλλὰ καὶ τοῖς
Ἀθηναίοις δωρεὰς ἔπεμπε (‘after his exile Demetrius was first among Ptolemy’s
friends in Alexandria, where he did not only live a rich life himself but he could
also send presents to Athens’).
• Appian, Historia Macedonica 16.1: ὅτι Περσεὺς ἀναθαρρῶν ἤδη κατ᾽ ὀλίγον μετὰ
τὴν φυγὴν Νικίαν καὶ Ἀνδρόνικον … ἀπέκτεινεν ἀθεμίστως (‘Perseus had now
regained his courage after his flight and murdered Nicias and Andronicus
unlawfully’).
• Cassius Dio, Historiae Romanae 43.9.1: Καῖσαρ δὲ τό τε σταύρωμα εὐθὺς μετὰ τὴν
φυγὴν αὐτοῦ ἔλαβε, καὶ φόνον πλεῖστον τῶν προστυχόντων ἁπάντων σφίσιν
ἐποίησεν (‘Caesar took the palisade immediately after his flight and killed all who
stood in their way’).
• Pausanias, Graeciae descriptio 1.25.8: Δημήτριος δὲ ὁ Ἀντιγόνου τυράννων
ἐλευθερώσας Ἀθηναίους τό τε παραυτίκα μετὰ τὴν Λαχάρους φυγὴν οὐκ
ἀπέδωκέ σφισι τὸν Πειραιᾶ καὶ ὕστερον πολέμῳ κρατήσας ἐσήγαγεν ἐς αὐτὸ
φρουρὰν τὸ ἄστυ (‘after the liberation of Athens, Demetrius did not give them
back Piraeus immediately after Lachares’ exile, and later he defeated them and put
a garrison in the city’).
• Acta Pauli et Theclae 1: ἀναβαίνοντος Παύλου εἰς Ἰκόνιον μετὰ τὴν φυγὴν τὴν
ἀπὸ Ἀντιοχείας ἐγενήθησαν σύνοδοι αὐτῷ Δημᾶς καὶ Ἑρμογένης ὁ χαλκεύς
(‘when Paul went up to Iconium after his flight from Antioch, he had Demas and
the smith Hermogenes with him as his companions’).
• Athenaeus, Deipnosophistae 12.535c: μετὰ δὲ τὴν φυγὴν κυρίους Ἀθηναίους
ποιήσας τοῦ Ἑλλησπόντου καὶ πλείους τῶν πεντακισχιλίων Πελοποννησίους
λαβὼν ἀνέπεμψεν εἰς τὰς Ἀθήνας (‘after he went into exile he made the
Athenians masters of the Hellespont and he captured more than 5,000
Peloponnesians and sent them to Athens’).
• [Phalaris], Epistulae 51.1: ὁ γὰρ τὰ μέγιστά με τῶν κακῶν ἐργασάμενος οὗτός
ἐστιν ὁ μετὰ τὴν ἐμὴν φυγὴν Ἐρύθειαν τὴν γυναῖκα, βουλομένην ἐμὲ διώκειν,
ἀναινομένην δὲ τούτῳ γήμασθαι, φαρμάκῳ διαφθείρας (‘I have suffered the
most harm from the man who, after my exile, poisoned and killed my wife, when
she wanted to follow me and rejected his proposals’).
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• [Themistocles], Epistulae 20: ταῦτ᾽ ἔστιν, ὦ Πολύγνωτε, τὰ συμβάντα ἡμῖν μετὰ
τὴν ἐξ Ἄργους φυγήν (‘this is, Polygnotus, what happened to me after my exile
from Argos’).
There can be no doubt that Plutarch believes that Diogenes is still away from Sinope
when he lives as a philosopher, or that Demetrius of Phalerum is away from Athens
when he lives a luxurious life in Alexandria and sends presents back to Athens.
Athenaeus describes the deeds of Alcibiades on behalf of Athens before he actually
returns to his hometown (the text continues with the words κατιών τε μετὰ ταῦτα
εἰς πατρίδα). The writer of [Phalaris’] letter is certainly not at home when his enemy
murders his wife.
In all these cases, the correct interpretation is determined by the context, not by the
combination μετά + φυγήν. In seven cases (three of them without the article), the exile
is seen as a state which is now completed,16 and the person has returned to his previous
location. In seventeen cases, on the other hand, the exile or flight is portrayed as a single
event, and the actions take place as a consequence of this event.
In the light of this evidence, the most probable way to translate the sentence
ἐτύγχανον μὲν ἐπιδημῶν ἐν Βορυσθένει τὸ θέρος, ὡς τότε εἰσέπλευσα μετὰ τὴν
φυγήν would be ‘Well, I resided in Borysthenes during summertime, since I had trav-
elled there after I went into exile …’
The established view that Dio’s journey(s) to the Scythians fell at the end of his exile
goes back to an anecdote in Philostratus’ Lives of the Sophists,17 according to which Dio
found himself in an army camp at the time of Domitian’s death; when a mutiny threat-
ened, he stripped off his rags and jumped naked on to an altar, from which he gave an
impromptu address that calmed the unruly soldiers. Though Philostratus provides no
hints whatsoever as to the location of this camp, von Arnim identified it as
Viminacium (Kostolac) on the Danube frontier,18 thus reconciling, after a fashion,
Philostratus’ account with the twelfth oration of Dio. Such a procedure was very
much in the tradition of nineteenth-century positivism and Quellenforschung. An alter-
native approach would analyse the narratives provided by Philostratus and by Dio as dis-
tinct biographies, each with its own plot structure and its own interpretations.
Philostratus does not think much of Dio’s exile (VS 488):
τὴν δὲ ἐς τὰ Γετικὰ ἔθνη πάροδον τοῦ ἀνδρὸς φυγὴν μὲν οὐκ ἀξιῶ ὀνομάζειν, ἐπεὶ μὴ
προσετάχθη αὐτῷ φυγεῖν, οὐδὲ ἀποδημίαν, ἐπειδὴ τοῦ φανεροῦ ἐξέστη κλέπτων ἑαυτὸν
ὀφθαλμῶν τε καὶ ὤτων καὶ ἄλλα ἐν ἄλλῃ γῇ πράττων δέει τῶν κατὰ τὴν πόλιν
τυραννίδων, ὑφ᾽ ὧν ἠλαύνετο φιλοσοφία πᾶσα. φυτεύων δὲ καὶ σκάπτων καὶ ἐπαντλῶν
βαλανείοις τε καὶ κήποις καὶ πολλὰ τοιαῦτα ὑπὲρ τροφῆς ἐργαζόμενος οὐδὲ τοῦ
σπουδάζειν ἠμέλει, ἀλλ᾽ ἀπὸ δυοῖν βιβλίοιν ἑαυτὸν ξυνεῖχεν.
I do not think that one should call his journey to the Getic tribes an exile, since he was not ordered
to leave; but it was not just a stay abroad either, since he gave up his public life and concealed
himself from the eyes and ears, and he did different things in different parts of the world, fearing
the tyrannies in the city, that had expelled all philosophy. He planted trees, dug ditches, took care
of the water supply of the baths and the gardens and carried out many such things for the sake of
daily life; but he did not neglect his studies, but was always engaged in two books.
16 On the other hand, in Plut. Cic. 33.7 φυγή does in fact indicate a single event fifteen months
before the person’s return.
17 Philostr. VS 488.
18 Von Arnim (n. 3), 305–6.
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Clearly, Philostratus had read some of Dio’s orations: the thirty-sixth, the only oration to
link Dio’s φυγή with his journey to the Getae, and the ‘Kingship’ orations (1–4)
addressed to Trajan.19 On the other hand, he clearly was not familiar with the twelfth
oration, where Dio describes himself as unable to dig a trench, nor the thirteenth oration
‘On his exile’, where Dio relates how an influential friend was executed on suspicion of
maiestas while Dio was sentenced to exile (13.1). He travelled, we are told, to Delphi to
seek the advice of the oracle, which told him to continue his work ἐπὶ τὸ ὕστατον… τῆς
γῆς, ‘to the end of the earth’.20 Philostratus knows nothing of all this; he simply assumes
that Dio fled Italy to escape Domitian’s ban on philosophers in A.D. 93.21
Yet while the content of Philostratus’ story may be dubious, its plot is at least coher-
ent. Domitian banishes philosophers (93); Dio leaves Rome and goes on a journey to the
Getae (94); on his return, he works as a manual labourer and visits army camps, in one
of which he quells an incipient mutiny (96).
That Philostratus’ biography follows a coherent storyline is not, however, to say that
it provides a credible narrative of actual events taking place a century earlier. Parts of it
are contradicted by contemporary sources22 and are probably fabrications by the author
himself. Even less reliable is the account of Synesius, whose main concern is to present
an idealized portrait of Dio as a person who underwent a spiritual conversion from
‘sophistry’ to ‘philosophy’ as a result of his experiences in exile.23
Attempting to combine the accounts of Philostratus and Synesius with that of Dio,
von Arnim and later scholars produced a narrative that is far from coherent. First, Dio
is banished from Rome by the emperor (83 or 84) and goes to Delphi, where Apollo
tells him to keep going until he reaches ‘the end of the earth’. Having received his
answer from the oracle, Dio now dawdles for ten years before finally setting off to
the Getae (96) at a time when, thanks to the old woman’s prophecy, he knows the
end of his exile to be approaching. The year 97 has too many events (Olympic
games, visit to Borysthenes, illness) to fit into one summer and we are forced either
to emend Or. 36 (von Arnim, Russell, Nesselrath) or to introduce one or several
hypothetical journey(s) not mentioned in any of Dio’s other speeches (Jones,
Bost-Pouderon).
If, on the other hand, the interpretation of μετὰ τὴν φυγήν in Or. 36.1 proposed in
this paper is followed, and we limit ourselves to the evidence of Dio’s own works—
excluding the second- or third-hand information of Philostratus and Synesius—a coher-
ent narrative emerges: Dio is banished (A.D. 83); he goes to Delphi, then, taking the
advice of the oracle, sets off to ‘the end of the earth’. Crossing the Black Sea by
boat, he arrives in Borysthenes in the summer of 84 (‘the summer after my exile’).
From Borysthenes, he makes his way overland to the Scythians and the Getae; he visits
an army camp on the Danube frontier (A.D. 85) and reaches Greece in time to give the
twelfth oration (describing the journey which he has just completed) during the Olympic
Games of 85. At some time between 85 and 95, he undertakes a voyage to Cyzicus to
19 Cf. how Philostratus casts Dio in the role of philosophical advisor to the emperor, VS 488.
20 Or. 13.9.
21 Suet. Dom. 10.
22 e.g. Philostratus will have us believe that, while riding in the emperor’s golden chariot, Trajan
told Dio that he loved him ‘more than myself’ (VS 488); yet in the same emperor’s letter to Pliny con-
cerning a court case against Dio (Ep. 10.82) there is nothing whatever to confirm that the two were on
intimate terms.
23 Synesius, Dio ch. 2. He suggests that one add either πρὸ τῆς φυγῆς or μετὰ τὴν φυγήν to the title
of all of Dio’s speeches (allegedly, as it was found in some cases).
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meet his friends, but is careful not to enter his home province.24 In 95 or early in 96, the
end of his exile is prophesied by an old woman whom he meets in the Peloponnese. At
the death of Domitian, Dio travels to Prusa (96) and, after setting his domestic affairs in
order, prepares for a journey to Rome the following summer, but this voyage is post-
poned owing to Dio’s illness (97), then cancelled after the death of Nerva (98).
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24 Or. 19.1.
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